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‘History-
Tfie ‘Heritage o f owT ^Baptist ‘Faitfi
By: Dr. James T. Jeremiah
When the writer of the Hebrews = comes- to the close of his roll call of 
faith in Chapter 11, he Includes-many-whose.names he has not tfti opportunity, 
to mention, and writes, "And others had trial of cruel mockfngs and scourgings,
yes, moreover of bonds and imprisonment: they were stoned,.they were sawn 
asunder, were tempted, were slain with/the sword: they wandered about in sheep­
skins and goatskins; being destitute, afflicted, tormented: of whom the world 
was not worthy: they wandered. In deserts, and in mountains, and In dens and 
caves of the earth. And these ill, having obtained a good report through filth, 
received not the promise: God having provided some better thing for us, that 
they without us should not be made perfect." It would be difficult to find a 
scripture anywhere In'the Bible to better portray the'trials and sufferings of 
the Baptist people who have taken a stand for Christ and suffered down through 
the centuries. It is encouraging to note that the day of rewards for the faith­
ful has,not yet come. No one has.gone to his reward since all Christians of 
this age are awaiting the judgment seat of Christ. .
The word Baptist has a different connotation to different people. To 
some, it means an identification with the forerunner of Christ, John the Baptist. 
To others, it is but the name for one of the “Protestant" denominations. There 
are a few who think of Baptists as a group of non-conformists who stand out like 
a sore thumb in society. A study of Baptist history will reveal that these 
people down through the centuries have endeavored to be loyal to the New Testa­
ment as the Spirit of God has made it clear to them.
When''We speak of our Baptist, heritage, we refer to the achievements, 
positions and blessings which we have inherited from those who have gone before 
us. A study of our Baptist history will show how much we are indebted to them.
It is not denominational bigotry or pride to become informed about those who 
have been willing to suffer, bleed, and die for the principles which we now 
believe and seek to propagate. We would, indeed, be less than honest if we 
proclaimed these Baptist distinctives as though we alone in all history
accepted them. Before we briefly outline what Baptists have done, we ought 
to be clear in our thinking as to what a Baptist is. So many times one is 
considered to be a Baptist if he believes in baptism by immersion. It will 
take only a superficial observation, however, to discover that there are 
many other denominations who practice immersion. A Baptist holds to other 
distinctive doctrines along with Baptism by immersion. He believes in the 
final authority of the Scriptures; the priesthood of all believers; the 
autonomy of the local church; the regeneration of church members5 the Lord's 
Supper as a memorial and not a sacrament; the separation of church and state. 
State all of these doctrines together and you will have at least a brief 
description of a Baptist. Baptists have always sought to be:
(1) Free from centralized ecclesiastical authority
(2) True to the teaching of the New Testament
They believe that the above-mentioned distinatives are found in the Word of 
God and therefore they have tenaciously held to them.
In considering our Baptist heritage, we wish to emphasize several points 
which are characteristic of our Baptist people. We will seek to illustrate 
these points by presenting incidents from the lives of many of the Baptist 
worthies. It will be then, a message devoted almost entirely to history. The 
testimony of those who have lived before us will be sufficient to illustrate 
the principles which Baptists have held. We shall also discover that these 
doctrines have not been held without great sacrifice. Thomas Carlisle said,
“The history of the world is but the biography of great men." We may para­
phrase this by stating “The history of the Baptists is but the biography of 
some great Christians." We shall discover that the Baptists are
I. A BIBLICAL PEOPLE
Baptists have always based their doctrines upon the precepts of scripture. 
Like the Thessalonian Christians they have “received the Word of God . . . not 
as the word of men, but as it is in truth, the Word of God which effectually 
worketh also in you that believe." (I Thessalonians 2:13) They have emphasized 
the authority of the Scriptures because they believe that "All scripture is
given by inspiration of God and is profitable for doctrine, for reproof, for 
correction, for instruction in righteousness, that the man of God may be perfect, 
thoroughly furnished unto all good works.*1 (II Timothy 3:16; Psalm 119:130;
Isaiah 8:20; II Peter 1:19-21)
Baptist people have never accepted creed as final authority. Whenever 
Baptists declare a statement of doctrine it is based upon what they believe 
the Bible to teach. The Bible is not interpreted by a creed, but it becomes 
the foundation of our creed. Our people have always believed that the divine 
revelation is sufficient. In the realm of faith and practice, nothing else can 
serve as a substitute. No theory, no scientific discovery or human wisdom can 
take the place of this Biblical authority.
Even though it is not possible to trace the Baptist heritage clearly back 
to such Pre-Reformation groups as the Montanists, Novations, Donatists, Pauli- 
cians or the Albigenses, there is evidence to believe that these people accepted 
the Bible as the final authority for faith and willingly suffered for it. Gibbon, 
in “The Rise and Fall of the Roman Empire11, Volume 5, Page 398, says of the 
Paulicians who lived in the latter half of the seventh century, “They protested 
against the tyranny of Rome and embraced the Bible as the rule of faith and 
purified their creed from all the versions of gnostic theology." The Albigenses 
who lived in the 12th and 13th centuries also were people who put the Book of 
God ahead of the Pope of Rome. They did not leave any of their writings because 
they were so extremely persecuted, but the Encyclopedia Brittanica, Volume 1, 
page 528 says of them: "What is certain is that above all, they formed an anti­
sacerdotal party in permanent opposition to the Roman church and raised a continued 
protest against the corruption of the clergy of their time. They also rejected 
infant baptism and were condemned for it at the Council of Toulouse in A.D. 1119. 
They were persecuted for these beliefs and pronouncements. The Inquisition 
oppressed them and they eventually became more and more scattered, hiding in the 
forests and mountains, and only meeting occasionally."
As a Biblical people, Baptists have also been able to trace their heritage 
back to the principles of scripture. Though there have been many groups holding 
some of the Baptist distinct!ves, it is unlikely that one could prove that there
is any one of them consistently and continually holding the entire body of 
truth which Baptists believe-the scriptures to teach. In other words. Baptists 
do not need to defend apostolic succession. We do believe in the succession of 
apostolic principles and practices. Christian, in his book on Baptist History, 
(Vol. 1, p.22) indicates that Baptist history may be described as a river which 
flows above the ground for many miles and then winds its way through a marsh and 
perhaps becomes invisible. It eventually comes into a true course again and is 
identified as the same river. Baptist people trace their principles back to the 
New Testament. This stream can be identified, not by historically tracing it 
from church to church through-the years, but by going to the New Testament it­
self, the source of our distinctives.
We must always trace our heritage to New Testament precepts and principles 
because early in the history of the Christian church, degeneracy set it. tin- 
Biblical doctrines were accepted. This degeneracy came about because of the 
depravity of the natural heart which always yearns for a salvation by works.
A perverted idea of Judaism added to the confusion of doctrine. The prevailing 
Greek philosophies which crept into the teaching of theology also aided in the 
departure from the truth. This degeneration became so complete that by the 
fourth century, the following doctrines within the Roman church were fully 
developed: the doctrine of the mass; the doctrine of penance; confession 
and priestly absolution; pergatory; invocation of saints; and the use of 
images in worship. To accurately trace a visible and historical succession of 
churches through this maze of doctrinal confusion is not only impossible but 
unnecessary.
As a consequence of degeneration and the development of anti-Biblical 
practice within the church, persecution developed against those who would 
oppose these trends. Persecution drove the people who opposed these unbiblical 
views into hiding, and at the same time destroyed their writings and records, 
thus making an accurate tracing of the church to apostolic times a difficult, 
if not an impossible task.
No one, however, believes that a Baptist church of our time is less a 
New Testament church because of our inability to so trace its history. Any 
group of people, anywhere, saved by the grace of God, the New Testament in 
hand, can and probably will, develop a Baptist church without the aid of ex­
ternal influence if they but read and follow the New Testament teachings. Yes, 
the Baptists are a Biblical people. They are also
II. A PERSECUTED PEOPLE
Paul and Barnabas came to Lystra, Iconium, and Antioch and there they 
strengthened the disciples, exhorting them to continue in the faith. "We must 
through much tribulation enter into the kingdom of God." (Acts 15:22) Baptists 
have demonstrated the reality of this principle. It has been truly said that we 
can trace the lineage of the Baptists more by blood than by baptism. The per­
secution, however, had a vital effect’upon the people. Vedder says that so long 
as the church was feeble, persecuted, and poor, it was comparatively pure in both 
doctrine and life. In these few paragraphs which follow, let us point out a few 
illustrations of the suffering through which our forbears have gone.
There are many spiritual and capable Swiss Anabaptists who faced bitter 
persecution because of their break with Zwingli in 1523 A.D. Keep in mind as 
we tell these stories that Zwingli, to begin with, was sympathetic with the 
Anabaptist movement, but turned against them because he could not conceive of 
a church that was not related to the state. Though not a persecutor of these 
people, Zwingli stands condemned because he stood by, approving by silence all 
that was done against them. Three Swiss Anabaptists stand out as illustrations 
of this persecution.
Conrad Grabel (1498 - 1526) had a spiritual awakening in 1522 and became 
a disciple of Zwingli. Three years later he became convinced that infant baptism 
was unscriptural, and as a consequence, broke with the Zwingli movement. The 
Zurich Council ordered all children to be baptized. Grabel and his friends were 
commanded to stop their arguments about it. The Council in 1526 ordered all 
Anabaptists to be drowned. Many who rejected infant baptism suffered martyrdom 
in this fashion. Within a year, Grabel and some of his friends were imprisoned
In the tower of Zurich for several months, but eventually they all escaped.
George Blaurock ( ? - 1529) though once a monk, had come to the con­
clusion that baptism of infants was unscriptural, and in 1525 he requested 
baptism at the hands of Conrad Grabel. He was opposed by the Zwingli forces, 
captured at Tyrol and burned at Innsbruck in 1529.
Felix Manz (1490 - 1527) was a friend of Zwingli, but he began to 
question the state church and infant baptism in 1522. He sought to convince 
Zwingli of his position, but failed in his attempt. Manz was persecuted for
his convictions, but continued his preaching in the fields and forests. For 
his preaching and baptizing of adults, he was arrested and driven from the 
city. He returned even though the authorities threatened his life. He was 
imprisoned in Zurich for a long time. His release from prison was offered if 
he would stop baptizing, but he refused. Eventually, he with twenty others 
escaped and hoped "that they would reach the red Jews across the ocean." It 
is interesting to note that they expected a better treatment from the Indians 
in America than they did from the Swiss Reformers. Manz would not change his 
position on baptism and was taken into custody again and executed on January 
5, 1527. His executers put him on a boat, bound his hands over his knees, put 
a plank between his arms and legs, a black cap was put over his head, and he 
was placed on a hurdle and thrown into the waters of the Lake of Zurich. His 
property became the possession of the government. Bullinger, an hostile his­
torian, describes what happened on the day of his execution. "His mother and 
brother care to him and exhorted him to be steadfast, and he persevered in his 
folly, even to the end. When he was bound upon the hurdle and was about to be 
thrown into the stream by the executer, he sang with a loud voice, ‘Into thy 
hands, oh Lord, I commend my spirit.' and herewith was thrown into the water 
and was drowned."
Balthasar Hubmaier (1481 - 1528) found that the loyalty to the scriptures 
compelled him to reject infant baptism. Hubmaier had an excellent education, 
receiving his Th.D. degree from the University of Inglstadt and eventually be­
came professor of theology at this university. His loyalty to the scriptures 
brought great persecution to him. In 1524 the Emperor demanded his surrender,
but the townspeople refused to permit this, He was fearful that the people 
might be punished for defending him so he withdrew from the town. When 
fleeing from the Austrian army in 1525, he sought refuge in Zurich with Zwingli 
who had at one time been his friend. Now, however, he was his enemy. By the 
end of 1527 he was seized by the order of the Emperor and conveyed to Vienna.
He was kept in prison for three months while some of the Roman theologians 
tried to get him to recant. On March 10, 1528, he was takers through the 
streets of the city in a wagon and red hot pincers were thrust in his flesh on 
the way to the scaffold. On the public square in Vienna, he was burned, meet­
ing his death with a martyr steadfastness. His faithful wife who encouraged him 
to remain true was drowned in the Danube a few days later. It will be of interest 
to note that as an Anabaptist, Hubmaier insisted on, and paid a price for his 
teachings, including: (1) the separation of church and state; (2) the authority 
of the Bible; and (3) the baptism of believers.
Roger Williams came to Boston in 1631 to escape persecution by Archbishop 
Laud. His hope for freedom in this land did not materialize as he was banished 
from the Massachusetts colony because of his views on the separation of church 
and state. When he was banished by the Christians, he was accepted by the 
heathen Indians who took him in. Williams, though only a Baptist for a short 
time, eventually became a "seeker". He was opposed to the theocratic government 
of the Puritans in New England. Following his banishment from the colony and 
his acceptance by the Indians, he interceded for the colonists when the Indian 
nations of New England banded together to destroy the colonists. He bought 
Rhode Island from the Indians and established a colony there in 1638 and became 
the author of religious liberty in the United States.
Josh Billings is reported to have said "The Puritans sought their own 
freedom, but they saw to it that others did not have theirs." Especially be­
tween 1642 and 1649, those who dared to be Baptists in New England suffered 
extreme persecution. Many of them were haled before the Salem court for refusal 
to baptise infants. There are three men who particularly stand out as stalwarts 
for the faith in those days.
Dr. John Clarke, a physician, came to America from England to escape 
persecution leveled against Baptists in that land. However, he was forced 
to leave Boston before he was banished and went to Providence to get advice 
from Williams. Clarke wrote back to England the following statement, "A 
year in this hot-bed of religious tyranny is enough for me. I cannot bear to 
see men in these uttermost parts of the earth not able to bear with others in 
matters of conscience and live peaceable together. With so much land before 
us, I for one will turn aside, shake the dust of Boston off my feet and, betake 
me to a new place. There 1 shall make a haven for all those who, like myself, 
are disgusted and sickened by a Puritan dictatorship. 1 shall make it a place 
where there will be full freedom of thought and religious conscience." Clark 
was sent by the colonists to England in 1651 to obtain a better charter for 
Rhode Island. Oliver Cromwell would not give it to him, but Charles II did 
twelve years later in 1663. This charter gave political and religious free­
dom to the people of Rhode Island.
Obadiah Holmes came to Newport, the town established by John Clarke. He 
and two other Baptists from Rhode Island traveled back to Lynn, Massachusetts, 
in 1651 to visit an aged Baptist there. This man had been whipped because of 
his Baptist convictions. While holding a church service in his house. Holmes 
and the two friends who came with him were imprisoned. Holmes was retained as 
an example of what would happen to others for holding to these "pernicious 
doctrines". This judgment leveled against him said, "You do take upon you to 
preach and baptize, that you did baptize such as were baptized before, and 
thereby, did necessarily deny the baptism before administered to be baptism, 
and did also deny the lawfulness of baptizing infants." He was beaten publicly 
for his belief. In describing the ordeal he is reported to have said, "When 
he had loosed me from the post, having joyousness in my countenance, as the 
spectators observed, I told the magistrates, 'You have struck me with roses' 
and said 'moreover, although the Lord hath made it easy to me, yet I pray God 
it may not be laid to your charge.' "
Henry Punster (1610 - 1654) was the first president of Harvard College. 
His resignation came about after twelve years of service because he had come
to Baptist convictions and refused to baptize his infant daughter, and refused 
to remain silent about the subject. His employers refused to let him stay in 
the house he had built as the president's home, even though all he asked was 
permission to remain there for six months. Apparently, the university has not 
completely forgotten him because one of their newest buildings is located on 
Punster Street!
These few paragraphs do not in any sense tell the complete story of Bap­
tist persecution. They do serve, however, to illustrate that the principles 
which Baptists hold have not been obtained without great costs to those who 
have believed them so firmly in days gone by. Gratitude should well up in the 
heart of any Baptist who recognizes that his freedom today has been purchased 
by the blood and the suffering of others who have gone before,
III. A SEPARATIST PEOPLE
There is scriptural warrant for this truth which has also been recorded in 
history as a Baptist doctrine. Paul urged, the Corinthians to "Come out from 
among them and be ye separate.1' (II Corinthians 6:17) Christians are referred 
to as a "peculiar people, zealous of good works." (Titus 2:14) Peter describes 
believers as a "chosen generation, a royal priesthood, an holy nation, a peculiar 
people." (I Peter 2:19)
Down through the years, because of their belief in the Bible, Baptists, as 
far as the world is concerned, have been nonconformists. They have not gone 
along with fads, fancies, and fashions of the world, but have stood for what 
they believed the Bible to teach. Emerson said, "Whoso would be a man must 
be a nonconformist." Many of our Baptist heroes have been nonconformists, and 
they were so because they were men of strong convictions. Baptists have believed 
that believers in Christ should 1ive 1ives of separation from the world system.
They have been opposed, ridiculed, and hated because of this position.
Through the years Baptists have also taken their stand in separation from 
false doctrine. The experience of William Kiffin (1616 - 1701) is one illustration 
of this principle. When he was nine years old his parents died. At thirteen he
became an apprentice to a brewer. At fifteen, he left his master's service 
when he heard a sermon on the fifth commandment. Eventually he was saved and 
joined the church. He did much preaching, and as a result he suffered per­
secution. He was imprisoned at least once for his faith. The church of which 
he was a member had a controversy over admitting unimmersed members. As a result, 
he left the church and established the Devonshire Square church in 1653 and be­
came its pastor. He continued for fifty years in this position. Macau!ey, the 
English historian said, "Great as was the authority of Bunyan with the Baptists, 
William Kiffin's was greater still." He knew what it meant to separate from 
those who held to false doctrine.
John Gill (1679 - 1771) the man who became the outstanding theologian 
among the Baptists, was deprived of an education because his parents took him 
out of a school which insisted that he attend prayers of the Anglican church.
This did not hinder his ability because he studied the more industriously. It 
does indicate though that Baptists of his day were willing to take their stand 
for Christ in spite of the prevailing popular religion of the time.
Thomas Gould in 1655 refused to present an infant for baptism and was 
severely admonished by the Charlestown elders. He insisted on his position 
and eventually a Baptist church was organized as a result. The members of this 
new organization were summoned before the court and ordered to "desist from 
their meeting and irreligious practices as they would answer the contrary to 
their peril." (Vedder page 299) They would not desist. They would not turn 
back to that which they believed to be false doctrine. As a consequence, near­
ly all of them were at one time or another— and several more than once--imprisoned 
or fined or both. Thomas Gould suffered more than all of them. His health was 
broken and he died in October, 1675. He will be remembered as a man who would 
not submit to false teaching, but took his stand for the truth.
Historically, Baptists have believed in the separation of church and state. 
For this doctrine, too, they have fought and bled and died. In considering the 
Baptists' position on this subject, it is well also to be clear in our thinking 
as to the views held by the great religious denominations. The Cathoiic view 
of church and state is one which gives the church universal authority over all
civil powers and the exclusive right of teaching. The Lutherans believe in 
the subordination of the church and the school to the state. In the lands 
where the state church is Lutheran, the church buildings are the property of 
the state. Pastors are civil servants. The church is thus an agency of the 
state. Infants baptized as members of the church are subjects of the state.
The CalviniStic position'is one of separation of church and state, but they 
also teach that they have the same ultimate purpose: that is, to realize 
the will of God on earth. The church'alone can interpret God's will and has 
the right to determine the moral standard and,duty of the state. The church 
and state are separate organs, but together, they are a combined organism.
The Anabaptists and the Baptists which followed them have believed and taught 
that the church and state must be entirely separate. The matter of religion 
is no business of the state. In his book, "The Development of Modern Education", 
Eby (page 140) says, "These peoples (Anabaptists) advanced the cause of re­
ligious freedom and later played an important part in bringing about the complete 
separation of church and state in America.”
It is commonly believed, by many that New England was colonized by those 
who believed in religious freedom. It should be pointed out that the Puritans 
believed in religious freedom for themselves, but no one else. This is why 
Roger Williams was banished from the colony. This is why many other Baptists 
were persecuted by the state church of Massachusetts. These lew Englanders 
believed that religion could not stand without the support of the state, and 
also that the states could not be built without the aid of'religion. One's 
citizenship in the state was determined by his baptism in the church. Because 
the New England Baptists could not accept membership in the state church, they 
were denied, consequently, the privilege of citizenship. They were not per­
mitted to vote, nor could they have a voice of any kind in the government, but 
at the same time they were taxed to support the government. Some one has said 
that the leaders of the American Revolution could stoutly affirm that "Taxation 
without representation is tyranny", but they did not believe that this applied 
to the Baptists. In Massachusetts, on November 13, 1644, a law was passed which 
sentenced Baptists to banishment if they would believe and practice what they 
understood the Bible to teach on baptism.
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Since we in America have so long enjoyed religious freedom, it is difficult 
to believe that every one of the thirteen colonies, with the exception of Rhode 
Island and Pennsylvania, had state or established churches and gave some per­
secution to those who opposed this theory, Eventually, the principle of liberty 
took over, and even the state churches of Virginia and Massachusetts were separated 
from the state. Lyman Beecher, it is said, thought that "the bottom dropped out 
of things" when his state no longer compelled his unwilling Baptist neighbors to 
contribute to his support. These are days when this Baptist principle, taught in 
the scriptures, and inherited by us from our forefathers is again in danger of 
being lost. It would seem that much study should be given to present day trends 
in the state-church relationship in our country. What our forefathers have gained 
for us by a bitter struggle, we can easily lose by an indifferent attitude.
Baptists are also
IV. A PATRIOTIC PEOPLE
Our Baptist forefathers strenuously opposed any organic relationship be­
tween the church and the state. They nonetheless believed that every Christian 
had a responsibility to his country. This belief is based upon such scriptures 
as Matthew 22:21, "Render, therefore, unto Caesar, the things which are Caesar's, 
and unto God, the things that are God's." Romans 13:1, "Let every soul be sub­
ject unto the higher powers for there is no power but of God. The powers that 
be are ordained of God. Whosoever resisteth the power resisteth the ordinance 
of God and they that resist shall receive to themselves damnation." To illustrate 
this conviction of the Baptists we will cite two or three incidents from history 
which show loyalty to their country.
It can be demonstrated that the Baptists supported the Revolution. They 
gave generous support to this cause for freedom. Many of the chaplains were 
Baptist preachers. The men of the churches joined the armies and the women 
sacrificed greatly for the cause. Baptist meeting houses were destroyed by the 
British because they knew of their loyalty to the Revolutionary cause.
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Dr. Cathcart tells of Colonel Joafa Houghton who advocated the calling of 
the New Jersey provincial Congress that overthrew English rule there. Houghton 
was worshipping one Sunday morning in the Baptist church in Hopewell, New Jersey. 
A messenger came into the service and whispered something to the Colonel. It 
turned out that it was information regarding the battles of Concord and Lexington 
Houghton sat quietly through the service, and at the end of the meeting, stepped 
up on a large stone in front of the meeting house. Parishoners stopped to hear 
what he had to say. He told them the story of the cowardly murder at Lexington 
and the heroic vengeance following hard upon it. He informed them of the people 
who gathered around the hills of Boston and then as he paused and looked over 
the silent throng, he said slowly, "Men of New Jersey, the Redcoats are murdering 
our brethren in New England. Who follows me to Boston?" It is reported that 
every man in that audience stepped out into line and answered "II" There was 
not a coward or a traitor in the Hopewell, New Jersey meeting house that day.
John Hart, also of Hopewell, New Jersey, was a Baptist, and one of the sign­
ers of the Declaration of Independence. He represented New Jersey in the first 
Continental Congress in 1774. As a result of his signature on the Declaration 
of Independence, he risked and lost everything. His home and his property were 
taken. The English troops hunted him and he had to flee for his life. One time 
he was forced to leave the bedside of his dying wife. Near his grave at Hopewell 
is a monument to his memory erected by the state which he served. On this monu­
ment is the inscription, "Honor the patriot's grave." Baptists not only believed 
in freedom; they were willing to fight for it.
Baptists helped to write freedom in the Constitution. A Baptist preacher 
of Virginia, John Leland, gave much support to this important section of our 
Constitution. J. S Barber, who gave a eulogy of President Madison, explained 
in this fashion. He said that if Madison had not been in the Virginia convention 
the Constitution would not have been ratified by that state. The approval of 
nine states was required to give effect to this instrument and as Virginia was 
the ninth state, it must be ratified by Virginia. If it had not been ratified 
by her, the Constitution would have failed. It was by Elder. Lei and Vs influence, 
that Madison was elected to the Convention. It was also James Manning, the - 
President of Rhode Island College, who influenced several Baptists in favor of
the Constitution in the Massachusetts convention. There the vote carried by
a majority of nineteen.
The Baptists did not believe that the Constitution gave full guarantee 
of religious freedom, but they approved it in spite of what they believed to 
be a deficiency. Then they did all within their power to add an amendment
which would safeguard these interests which they held sacred. John Leland 
prepared a petition on behalf of the Baptist churches of Virginia and presented 
it to President Washington. In 1789, James Madison, "The friend of the Baptists" 
offered and secured the adoption of the following amendment: 'Congress shall 
make no law respecting an establishment of religion or prohibiting the free 
exercise thereof, or abridging the freedom of speech or of the press; or the 
right of the people peaceably to assemble and petition the government for a 
re-dress of grievances."
The great American historian, Bancroft, an impartial witness, says,
“Freedom of conscience and unlimited freedom of mind was from the first the 
trophy of the Baptists."
Bible-believing Baptists have never been promoters of strife among 
nations. They have been a peace-loving people, but they have at the same 
time been loyal to the country in which they have lived. Baptist people 
have given their sons to armies of our nation in every war in which this land 
of ours has participated. Furthermore, they have raised their voice in protest 
against every un- or anti-American philosophy which has raised its head against 
our nation. In these days when there is apparently a lack of patriotism among 
our American people, the Baptists must be found standing for our freedom and 
opposing communistic infiltrations which seem to abound on every hand. We 
need to be reminded that we, in this generation, may be called upon to pay 
a price which our forefathers willingly paid in the days which are gone. May 
God help us to stand where we ought to stand in these troublesome times.
Baptists have always been:
V. A MISSIONARY PEOPLE
Baptists have believed that the great commission is the marching orders 
to the churches: “Go ye, therefore, and teach all nations, baptizing them 
in the name of the Father, and of the Son, and of the Holy Ghost, teaching 
them to observe all things whatsoever 1 have commanded you, and lo, I am 
with you alway, even unto the end of the age. Amen." (Matthew 28:19, 20)
They further believe that the local church is the only instrument in God's 
Hands which can carry out all aspects of this commission.
History is filled with records written by the dedication of the heroic 
and sacrificial men and women who have been willing, at great personal cost, 
to take the gospel of Christ to the ends of the world.
William Carey (1761 - 1834) an extreme Episcopalian in his boyhood, 
became convinced that baptism was by immersion and submitted himself to this 
ordinance on October 5, 1783. He was ordained on August 1, 1787. Andrew 
Fuller preached the ordination message. His salary as a pastor was $75.00 a 
year. Carey had the greatest ability for foreign languages of any man of his 
tire. In seven years he learned Latin, Greek, Hebrew, French, and Dutch, and 
did so with very little assistance. He was challenged for missions by the 
reading of Voyages of Captain Cook. He was burdened by an unseen Power to go 
and preach to them. He published a pamphlet as a consequence of his burden 
on the theme, "An Inquiry into the Obligation of Christians to use Means for 
the Conversion of the Heathen." While attending a meeting of their association 
on May 30, 1792, he preached a sermon on Isaiah 54:2, and 3. His outline of 
the message is well known to all who have read anything about missionary en­
deavor. He said, "Expect great things from God; attempt great things for God. 
He was told, however, that if God was interested in converting the heathen, he 
would do it quite successfully without his help. Notwithstanding the opposition 
a Baptist Missionary Society was formed October 2, 1792, and became the first 
missionary movement of modern times. Eventually, he landed in Serampore, a 
Dutch settlement, fifteen miles from Calcutta. A great part of his 1ife was
spent in preparing the scriptures in twenty-three languages, including 
Sanscript, Hindu, and Bengali. In thirty years, Carey and his brethren are 
said to have rendered the Word of God accessible to one-third of the world. 
Before his death, 212,000 copies of the scriptures were issued from Serampore 
in forty different languages. It has been said, "The fires of missions be­
gan to burn until there was a Baptist missionary on the foreign field for every 
one thousand members at home." Of Carey, it has also been stated, "He never 
doubted the help of God in His own time to aid him in carrying out the plan of 
love which He had formed."
Later, in America, God began to deal with others for a great Missionary 
work. Adoniram Judson, the son of a Congregational minister, attended Brown 
University and graduated at the head of his class in 1807. A college friend 
who Ted him to become an infidel suddenly died and this led Judson to examine 
the scriptures. He entered Andover Theological Seminary where he was saved 
and felt the Lord had called him to be a foreign missionary. He and others 
eventually went out as Congregational Ists to India in 1812. However, on ship­
board he studied the Greek New Testament and became convinced that believers 
were the only proper subjects for baptism, and that the mode was Immersion.
After arriving on the mission field, he and his wife were baptized.
Luther Rice, at about the same time, was sent out by the Congregational Ists 
on another ship to India. He studied the subject of baptism and also was led 
to accept Baptist views. Upon arriving in India he met Judson and they two 
were now foreign missionaries without support of their denomination. They 
came to an agreement that Rice should return to this land and visit the 
enurches while Judson carried on the work on the mission field. Rice came 
back to this country and met with many of the Baptist churches, challenging 
them for the mission cause. The Baptists called a meeting in May of 1814 to 
convene in Philadelphia. It was entitled to begin with "The General Convention 
of the Baptist Denomination in the United States for Foreign Missions" . It 
finally became known as the "Triennial Convention" since it met every three 
years. The first missionary of the organization was Judson who labored for - 
God seven years before he had his first convert.
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John Mason Peck became one of the first and most outstanding of Home 
Missionaries among the Baptists, He became awakened to Baptist views when 
he wondered if his new-born infant should be baptized in the Congregational 
church, The study of the scriptures convinced him that this should not be 
done. About a year after Adoniram'Hudson sailed for Burma as a missionary* 
the Pecks joined a little Baptist church in New Durham, New York. The first 
sermon he ever preached was on the Great Commission, He felt a call to minister 
to the people in the western part of the United States and talked this matter 
over with Luther Rice, As a result, he was commissioned to cover the Baptist 
churches of central New York to get support for his cause. In three weeks he 
traveled 340 miles on horseback, preached 19 times and organized many mission­
ary societies. Rice suggested that he obtain more education. He wrote, "You 
will need a good English education, and as much more as possible." There was 
only one Baptist school available for training, and this was located in Phila­
delphia. Dr. Will Iam Staughton taught Peck and four other students . Peck 
crowded into one year that which would seem impossible in our time. He studied 
Latin, Greek, Hebrew, Philosophy, Theology and English. Finally, he was selected 
by the Triennial Convention to be the Baptist missionary in the West. He took 
all of his belongings and packed them into a one-horse wagon, loaded his family 
into the wagon and started for his destination. This journey lasted from July 
2b, 1817 to December 1, 1817— a total of 125 days. He was so fatigued when he 
came to the Mississippi that he had to be carried to shore on a stretcher. He 
began the first Baptist work west of the Mississippi River after this long 
journey. Within three years time he could count 50 schools— Day Schools and 
Sunday Schools— which he had established in Illinois and Missouri. He organized 
the Missouri Bible Society. Eventually, he founded a literary and theological 
seminary which was moved to Alton, Illinois, and became Shuttleff College. His 
Work was so successful and extensive that he was known as "the man with twenty 
hands."
From the time of these early missionaries to the present hour, there
have been many stories of courage which have been written by dedicated 
missionaries. These men and women have served at home and abroad for the 
specific purpose of reaching souls for Christ. Their lives and endeavor 
should be a challenge to us. They should help us see that the frontiers of
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missionary endeavor are never finally and completely reached. There is 
always something beyond our present achievements to which we must move if 
we are to stay alive.
VI. CONCLUSION
A study of our Baptist Heritage should encourage us to be Biblical in 
a day when men are rebelling against authority; faithful when persecution 
for the faith seems near at hand; separated from entangling alliances when 
the ecumenical church seems about ready to engulf all of Christianity; loyal 
to our country in a time when patriotism is out of date; and missionary at 
heart when the concern for the lost is waning.
Prepared by Dr. James T. Jeremiah, Chancellor of Cedarville College, 
and preached at the 1965 National GARB Conference in Des Moines, Iowa.
